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ADVERTISEMENT

HE four Lectures with which this volume com-
mences were delivered by Dr. Liddon on Tuesday
evenings in St. Paul’s Cathedral ; those on Buddhism
in the year 1873, those on St. Paul in 1874. The
three papers which complete the volume were pre-
pared for and read to the Oxford Dante Society,
The difference of occasion and audience will readily
explain the marked change of method in the two
parts of the book. For most valuable and kindly
help in the preparation of the Dante papers the
Editors are indebted to the Rev. Dr. Moore, Principal
of St. Edmund Hall. They have also to acknowledge
gratefully the assistance and warm encouragement of
-the Rev. Dr. G. U. Pope, of Balliol College, in connec-
tion with the lectures on Buddhism.
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nave soshe” & Thaamizsr o s Bomsn conqueror, it
B a1 oo 32T 1ha TN SoBies nieres maust attach
W e mEman I Teaooas Basary of the highly-
el rases war wRizh we ave pow o closely
oxmmmac.  And Boddha was an Indian prince
Ba3dhism was for 7o csnicmes an exclusively Indisn
centores smee T sl Engers In the north, beneath !
the shadow of the Himalavas in Nepanl and further
north-west. In Cashmere: 1t s sull vigorous to thel§

which are so impervicus tw European ideas and
European enterprise: Burmah and Siam, Tonquin
and Cochin-China, are Buddhist Buddhism domi
nates throughout a great part of China and Japan;
it is the religion of Thibet: it is still found in Tartary
and Mongolia. In short. we cannot move in the East
without encountering it. wellnich on all sides of us;
and if it did not thus appeal to our political instine
as Englishmen, it would still appeal, at least
powerfully to our human, not to speak of our Chris
tian, interests. A religion which has lived on for¥
four-and-twenty centuries, and which, it is probabls,
counts more votaries at this moment than any oﬂ4
on the face of the globe,—probably not less than
third of its inhabitants,—is a subject of study to whi


































































its authority was not acknowledged by the southem
Buddhists, it completed, for all practical purposes,sd
for the great bulk of Buddhist believers, the wuk §i
which had begun five centuries and a half before.

For nearly three centuries Buddhism was confind
to the districts of India which gave it birth. Itws
only after the third synod, held in the year 246 B¢,
that it became a missionary power. It was then 1
solved to make a great effort for the conversion Of‘
other races; and although the stories of the successs -
achieved by the Buddhist ascetics can hardly be
regarded as trustworthy, it seems clear that they
penetrated with success into Cabul, Cashmere, even
the Caucasus; that they came into contact with the
Syro-Greek civilisation of Western Asia, and wer
heard even in Macedonia. Asoka did much to organise
and sustain these efforts; his own son, Mahinds
undertook the conversion of Ceylon, in B.c. 245. He
was accompanied by four disciples, and the young
monarch of the island assigned them a garden for
their public conferences. Here Mahinda preached
for twenty-six days, and at the end of that period
received the adhesion of the king and a great part
of his people to the Buddhist doctrines. Ceylon was
endowed with two of the greatest Buddhist relics—
the alms-box which Sakya-Mouni had carried as s
mendicant, and a branch of the tree under which he
had, in ecstasy, become the Buddha. When the king

24 Jesus Christ and Buddha. ‘
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28 Jesus Christ and Buddka.

in Nepaul at the southern foot of the Himalayas, or
they passed into China and Thibet; and at this date
nothing remains to attest their ancient power i large ‘
districts of India but the deserted stoupas, which, like
Druidical stones in this country, witness to the power
of a religion that has passed away.

It is, as it appears to me, impossible not to recognise
in the founder of Buddhism one of the most interesting &
and beautiful figures which are to be found in t.hel
annals of Paganism. Here is a young man, born in s
happy time, born of a just and generous father and
o loving mother, cradled in wealth and luxury, wel
comed to life by all that it has best to offer in the }
way of outward advantages, the heir of a noble nams,
the heir of a throne. He is virtuous; he is intel-
lectual ; ho is good-looking; he is popular; he marries
a young wife who is also pre-eminently beautiful and
good ; life opens on him, as far as outward blessings
go, with all the glow and splendour of an Eastern w
morning.  But his happiness is poisoned by the
spoctaclo of sufferings around ‘him, which are too
groat, too many, too rooted in the fixed conditions of
human life, to admit of his relieving them ; and his
senso of theso sufterings is heightened by his inherited
belief in the transmigration of souls from body to
bady, a doctrine which, while making existence &
curse, makes oscapo from it, if possible, a blessing
His thoughts, his studies, his enthusiasms are thus

[









JESUS CHRIST AND BUDDHAL
IL. COMPARISON BETWEEN BUDDHISM AND CHRISTIANTTY.D

HE review of the life of Buddha, and of the his-
torical development of Buddhism, which engaged
our attention last Tuesday will probably have sug-
gested a question that, in one form or another, presses
heavily upon the thought of the present generation.
That question is, whether Christianity is or is not
ESSENTIALLY different from this and the other great
religions of the world; whether it is, so to speak, in
the same line with them, the product of a race, the
product of the intellectual and moral circumstances of
an epoch; or whether it has that in it which makes
it altogether distinct, so that while they are the
" ghadow, it is the reality,—while they are the human
and the relative, it is the absolute and the Divine ?
This question belongs to our present state of know-
ledge rather than to that of former centuries. When
men knew little of the great Eastern religions, with
the one exception of Mohammedanism, it never oc-
" curred to them to compare Buddhism or Parseeism or

! Lecture delivered in St. Paul’s Cathedral, on Tuesday evening,

- January 28, 1873

81
























Jesus Christ and Buddha. 39

ing an immense conglomerate of truths and lies, by its
profound affinity for the truths which make the lies
tolerable, or even welcome. Who shall deny, for
instance, the splendour of the truth upon which
Mohammedanism traded, and which it still puts for-
ward, the truth of the Divine Unity? “There is no
God but God:” it is a glorious confession, if only it
could be divorced from the ambition of an impostor,
and from a theory of heaven which would make the
Divine Presence the scene of a sensual revel.

Now, the strength, the mggmt, g_element of
truth_in Buddhism, lie its mor, -

ing.  On this head there is, so far as I am aware, no
room for controversy. “Taken by itself,” says Pro-
fessor Max Miiller < moral code of dhism is
one of the most perfect that the world has ever
own.”? “A collection might be made from the pre-
cepts of a single Buddhist work, The Footsteps of the
Law,” says Mr. Spence Hardy,the Wesleyan missionary,
“which in the purity of its ethics could hardly be
equalled in any other heathen author.”? «It is diffi-
cult,” says M. Laboulaye, “to comprehend how men
not assisted by Revelation could have soared so high
and approached so near the truth.”® This language
may appear to be exaggerated, and it certainly cannot
be adopted without some reserve ; but let us consider
what the moral teaching of Buddhism is. Every
1 Chips from a German Workshop, i. p. 221. 3 b, L ()
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be in actual life, and what it probably has been in
very many lives. d

The first shows us the undeniable charity and )
courage of the Buddhist missionary. Powma was a
self-made man, the son of a slave who, by application
- to business, had realised a large fortune. He fell in
with some merchants of Sravasti during one of his
voyages, and was much attracted by their prayers and
hymns. Sakya-Mouni was working there at- the time;
Powma was presented to him; and Sakya-Mouni
instructed the neophyte in the law. Powma then
became anxious to convert to the Buddhist faiths
neighbouring trit- of peculiar ferocity, but Sakya-

Mouni endeavoured to dissuade him. *The men of ]
\

Sronaparanta,” said he, “ where thou wouldest fix thy
abode, are violent, cruel, insolent, ferocious. What
wilt thou think, O Powma, when these men addres
thee in insolent and abusive language, as they will?”

“If” replied Powma, “the men of Sronaparants
abuse me to my face in gross and insolent language,
1 shall think to myself, Certainly these men of Srons-
paranta are sweet-tempered and excellent people,
since they neither beat me with their hands nor
wound me with stones.”

“But,” replied Sakya-Mouni, “if the men of Srons-
paranta should beat thee with their hands, or wound
thee with stones, what wouldest thou think of it ?2”

“I should think,” said he, “that they are good and
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gentle, because they at least do not use sticks or
swords.”

-« But if they did use sticks or swords, what then ?”

« Then,” replied Powma, “I should say to myself
still, These men are good and gentle, since they do

‘ot take my life.”

“But if they do take thy life,” rejoined Sakya-
Mouni, “what then ?”

«T shall reflect,” said Powma, “that the men of
Sronaparanta are good and gentle, for delivering me
%0 easily from this body, which is filled with cor-

°  raption.”

“Good, O Powma,” replied Sakya-Mouni. “Thou
mayest, if thou wilt, fix thy abode in the country of
the Sronaparantakas. Go then; and as thou art
delivered from pain, save others: as thou hast gained
the further bank, help others over: as thou art con-

@ soled, be the consolation of others: as thou hast
reached the true Nirvana, make others reach it
$00.”

Powma obeyed; and by his dauntless resignation
¥ he won the hearts of the savages, and taught them
the Buddhist religion and law.

A second narrative may exhibit the power of bearing
wrong and forgiving its authors, which the Buddhist
morality insisted on.

Kunila was the son of Asoka, the Indian monarch
of the third century before Christ, whose conversion

- .
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punishment for some crime which he had committed
in a previous state of existence.

Other histories of the same kind might be quoted
from the Sutras,—one in particular which illustrates
the union of chastity and charity to which some
Buddhists attained. It describes a young merchants
resistance to the advances of a very famous courtesan
who at last committed a murder, and was punishedi
by having all her limbs cut off and being left to dis
in a cemetery. Then, and not till then, the young |
man visited her; and she, in her agony, expressed her
surprise at seeing him. He had come, he said, not to
reproach, but, if he could, to console her: now she #
might know, as he did, how all on earth is perishing; |
he would help her to learn something of the law of
Buddha before she died. She died, it is added, con-
soled and in peace.

It is plain that a system which could teach s )
morality like this had in it an element of enormous 1
power. The human conscience could not but love
these sublime and gentle virtues—this heroism, this
patience, this purity, this charity, this forgivingness,
this wealth of passive endurance. There is nothing
like it in Mohammedanism, which, whatever it may "‘
teach in other ways, consecrates on a great scale im-
purity and cruelty. There is nothing like it even in
the old Roman Stoicism, which in some ways ap-
proached the revealed morality of the Church so

'
)
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remarkably: the Stoic was always at bottom hard
and proud; he never reached the humility, the
sublime patience of the Buddhist. The religion of
Jesus Christ, and it alone, equals and surpasses this
side of the Buddhist morality. But we can hardly
wonder at the success of the Buddhist missionaries.
They had quite truth enough in their mouths and in
their hands to account for it; and as men listened to
the precepts and to the histories of the Sutras, they
did not inquire very closely into what there was
beyond. If its doctrine of the Unity of God made
the fortune of Islam, the beauty of its passive morality
made that of the religion of Buddha.

IL

What is it, then, which differentiates Christianity,
which makes it impossible for us Christians to admit
that Christianity and Buddhism are two different
forms of some one universal religion of humanity ?
In order to answer this we must ask three questions,
‘which are the measure of the value of any religion.
Religion being the bond which unites the human
soul to God, it always must be considered, in the case
of a particular religion, (1) What does it say about
God ? (2) What does it say about man? (3) What
about the person and authority of its originator ?
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" (a) Let us begin with the last. What does
Buddhism say about the person of its founder? The
hymns in the Lalita-vistdra, which probably belongs
to the period of the second Buddhist Council—in its
Sanskrit form—give some answer to this. One hymn
celebrates his praises as the embodiment of purity
and of science. Another reminds him of his pro-
mises of protection towards his servants. A third
asks him to free his servants from the empire of
passion and the empire of pain. A fourth describes
him, in his earlier transformations, as a king, s
Brahmin, an antélope, a parrot: the Buddha had
sought the good of all. Many of the hymns in this J
Sutra are connected with particular events in Sakys )
Mouni’s life; they celebrate the despair of his wife
at his leaving Kapilavatthu ; his answer to the king
of Magadha, and the like. But they chiefly express
the overflowing gratitude and reverence of his followers
for himself. There is a hymn which sings of him s
the guide of men and the joy of the world. Thereis 1
one which addresses him as the learned physician of \
men, as more helpful to man than either Indra or
Brahma. Another hymn describes the melody of his
voice, the glory of his footsteps which made the very #
dust radiant. Another celebrates his victory over
evil spirits; another his triumph over the tempts-

* tion to ambition; another his resistance to the temp-

tation of earthly beauty. In another, he is entreated

/
1
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to arise from his indifference ; to instruct men and
make them share his glory. In another he is saluted,
all but adored, by the purest of the pure, by the
spirits of the dead, by the devas or gods, and by
men, as the teacher of the Law.

No doubt, when St. Clement of Alexandria spoke
of Buddha as being treated as a god, he must have
formed his opinion from the report of such hymns as
these, which were then four or five. centuries old.
Nothing less than Buddha’s divinity would have
been implied, if the writers of these hymns had ever
known what God is from such a revelation as that
of Sinai.

When St. Paul speaks of Jesus Christ as of Pro-
vidence, Who guides his steps and controls his actions,
we know what he must mean, even if he did not, as
bo does, go so far as to say that our holy Redeemer
i8 “over all, God blessed for ever.”! When St. John

. Pictures the adoration of the Lamb slain and imma-
alate in the midst of the Throne of Heaven? no
vords would be too severe for the implied blasphemy
in the eyes of believers in the Unity of God, unless
the doctrine that the Son is of One Substance with
the Father was literally true. But the very idea of
God was unknown to these Indian hymn-writers.
The Buddhist hymn-writers had the later Brahmin
bhymns running in their heads, which ascribed the
1 Rom. ix. s. 2 Rev. v, 6-13.
D
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ceived by the hand of faith, the lost relationship is
restored; and “there is no condemnation for them
which are in Christ Jesus, who walk not after the
flesh, but after the Spirit.”* The mighty invigorating
force of hope is thus given to fallen humanity ; none
need perish, says the Gospel, though all have fall EI['—‘
and he may rise who will -
~ (v) What does Buddhism say about God? In the
sense in which we use that word—nothing, absolutely
nothing. Of the One Self-Existent Being, Whose power,
wisdom, and goodness know no bounds, Whose sanc-
tity, providence, mercy, and justice are the constant
objects of a Christian’s thought, Buddhism is utterly
ignorant. It does not recognise Him so far as to deny
His existence: it ignores Him. This unreal world, in
which Buddha sees nothing which is not perishable
and deceptive, does not imply to his apprehension any
counter-reality, any Absolute Being as its Creator.
Certainly the existing Indian divinities are not re-
pudiated by Buddha. But he owes nothing to them ;
he owes everything to his own efforts and virtue; and
they are merely so much old ornamental furniture
which he does not care to get rid of, and handles
respectfully. In the Buddhist temples the only
objects of veneration are the image of Buddha
himself, and the relics of Buddha and others. The
stoupas or tumuli which are found about India, such

1 Rom, viii. 1.
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pare for annihilation within the four walls of a
sepulchre; that selfishness which is alternately violent
and petty; that all-embracing scepticism which leaves
nothing really worth thought or effort: much of this
is the work of Buddhism. True, Sakya-Mouni did not
intend it all, and would have condemned much of it;
just as Hegel in modern Germany, whose fundamental
thought is probably interpreted most accurately by
Strauss, most certainly did not mean to abjure the
name of Christian, and to deny the existence of a
God, and would have been shocked at the disciple
whose dreary scepticism has at last reached these
conclusions. But the truth is, teachers pass away,
while principles remain. Whatever Sakya-Mouni was
and meant, his system contained within itself the
forces which would necessarily in the long-run ener-
vate and degrade its adherents. Beautiful as was
much of his morality, it was impotent, because, besides
being incomplete, it had no base on which to rest. If
the living and personal Author, Measure, End of moral
truth is ignored, morals cease to be anything but the
poetry of a man or of a nation: they soon have nothing
to do with practice.

Among the many lessons to be learnt, even from
that fragment of this great subject which it has been
possible to consider, this only will I venture to re-
commend to you. The experiences of Eastern Asia in
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purify and invigorate the heart and will, cannot re-
cover its vital forces by a talismanic repetition of
beautiful moral sentiments or by a picturesque de-
lineation of their practical effect.

To have a faith in the Unseen, clear, definite,
strong, is to have the nerve of moral life; to be with-
out such a faith, or to mistake for it some procession
of shifting mists, or the ever-changing views of a
kaleidoscope, is in the end to forfeit moral life. The
energy of a founder of a new system ; the enthusiasm
of a literary or philosophical school which is feeling
its way towards influence and empire, may for a while
keep these extreme consequences at bay; but in the
iong-run the law will operate—ay, irresistibly—in the
case whether of a man or of a society. To believe
this thoroughly is, in the highest sense of the word,
worth a great deal; and if no other conviction should
have been left upon your 1ninds by this effort to trace
some sides of a vast and deeply interesting subject,
the effort will not have been made in vain.

e



N

THE LIFE OF ST. PAUL.
L THE PREPARATION.! J

THERE is little reason, you will feel, for anything )
in the way of explanation or apology for choos-
ing the Life of St. Paul as the subject for this and
the riext Lecture. At this season of the year this
Apostle might almost seem to preside over the 4
services of the Christian Church, the Epiphany or
Manifestation of Christ to the Gentiles being more
directly identified in history with his enterprise and
devotion than with that of any other human being
And in this great building, which stands on a site that J
has been for some fourteen centuries identified wit.h]

the love and honour that the Church of Christ has
ever felt for one of the first and greatest of her Master’s
servants, it is impossible not to recognise, if we can
recognise them anywhere, the great claims of his life
and character upon every student, not merely of the
history of Christendom, but of the life and progress of
the human race. St. Paul’s is a name which occupies

1 Lecture delivered in St. Paul's Cathedral on Tuesday evening, January :

13, 1874. {

60
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so commanding a place in the New Testament, and
therefore in the teaching of the Church, that it is diffi-
cult to dissociate him from the method and tone of an
ordinary sermon. Nor would I on any account what-
ever be supposed to imply either that the real historical
Paul of Tarsus is a different being from the Apostle
who has so high a place in the heart of the Church
of Christ, or that a more intimate acquaintance with
the reality must in this, as in some cases it must,
strip his aureole from the head of the object of our
early reverence. It is because with St. Paul the very
reverse is so eminently the case that we do well to look
at the Apostle’s life from a slightly different point of
view from that in which it is commonly presented to us,
and to attempt to weigh, within very restricted limits,
some parts of its moral and historical significance.
Every noble life, every conspicuous career, implies
a period of preparation and dcvelopment, more or
less traceable. This is one of the reasons which
make biographies always so popular a branch of
literature: they enable us not merely to recognise
excellence, but to trace it, or attempt to trace
it, to its source. Few men have their lives written
who have not done something noteworthy: and
the interesting question for all of us is how they
came to do it; what were the circumstances without,
what the impulses and lines of thought within, that
led them on step by step until they reached the point
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material of personal character, developed, moulded,
invigorated by education—in short, the man’s original
outfit for life. There is, secondly, some new influence
or influences, which give, or may give, a decisive turn to
hopes and aims,—which raise, or may raise, the whole
level of life to a higher atmosphere. Lastly, there is,
as a rule, a period in which these two earlier elements
are fused and consolidated; a period of reflection,
when the true work of life is already more or less
clearly in view, and when the intellect is being cleared
and the will braced until the decisive moment arrives
for undertaking it. I do not say that these periods
can always be made out with chronological precision,
or that they always preserve, so to speak, their due
perspectives; but in their elements they will always
be found to exist wherever a man’s life embodies any-
thing morally remarkable. Let us see how they apply
to the case before us, the case of Saul of Tarsus.

I

Education is the work partly of teachers, partly, in
wome cases mainly, of circumstances. We shall best
appreciate what it must have done for St. Paul if we
briefly remind ourselves of the history of his early
Jears,—of his life up to the date of the death of St
Stephen.

It is difficult to fix the year of St. Paul’s birth;
he was a young man when St. Stephen was martyred.
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He would probably have been born in the later years
of Herod, or early in the short reign of Archelaus,
when, under the sway of the Emperor Augustus, the
Roman world was at peace, and when the wickedness T
of the imperial despotism had not yet fully developed
itself. The pirates who had infested the eastern Medi-
terranean had been sternly suppressed; the Jewish
people was still enjoying everywhere ample toleration o
under the Roman laws; and a Jewish family like St.
Paul’s, settled at Tarsus in Cilicia, would have been
in sufficiently comfortable.circumstances. Tarsus was
a “free city” of the Einpire,—that is to say, it was
governed by its own magistrates, and was exempted

from the annoyance of a Roman garrison; but it vus]

not a “colony” like Philippi in Macedonia, and the
freedom of Rome, which St. Paul says he had at his
birth, would probably have been earned by some
services rendered by his father during the civil wars
to some one of the contending parties. It is at least
probable, from the expression, “an Hebrew of the
Hebrews,” which St. Paul applied to himself, that
his parents were originally emigrants from Palestine.
We know that they were of the tribe of Benjamin,
and strict members of the Pharisee sect. Probably
his father was engaged in the Mediterranean trade
To his mother—it is a remarkable circumstance—
there is not one reference in his writings; he hads
sister, whose son lived in later years at Jerusalem, and
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paraphrased in the current Syro-Chaldee dialect;
various explanations and aphorisms and opinions
were quoted ; the teacher said what he had to say,
and then he was cross-questioned by his hearers.
And although, especially in the school of Hillel, there
must have been a large mass of legendary and even
absurd matter in these lectures and conferences, such
as we may still read in the Talmud, there must also
have been much of the highest doctrinal and moral
value,—integral elements of Divine Revelation,—read,
marked, learnt, and inwardly digested during those
long and earnest discussions. This, at any rate, was
the educational process by which Paul of Tarsus was
“taught according to the perfect manner of the law
of the fathers.” There side by side with Onkelos, also
a pupil of Gamaliel and subsequently the famous
author of the Targum, which bears his name, he would
have learnt all that the highest minds of his day had
. to say about the creed of his fathers; and if, looking
back from the riper experience of later life, he would
himself have said that in those years a veil was upon
his heart, this profound spiritual blindness would not
at all have interfered with the intellectual value of
this part of his education. The culture of the mind,
we all know, is one thing, the growth of the soul is
another. A modern University abounds in men of
the highest mental culture who make, and would wish
to make, no sort of claim to being religious men; but
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character which, not to dwell here on its subordinate
features, may be described by one single word—inten-
sity. There was much besides,—sensitiveness, impetu-
osity, courage, independence. But in all that he did,
Paul of Tarsus, before his conversion, as well as after
it, threw his whole energy, whether of thought or
resolution, into his work. And, as might be expected
in a character of this mould, objects of thought and
aims of action took their place in his soul according
to the real, and not according to any fictitious, order
of precedence. The central problems of thought and
faith, the ultimate and supreme aims of life, disengaged
themselves from all that was merely accessory and
subordinate, and were pursued with a concentration
of purpose which carried all before it. We may be
sure that this was the case, so far as was possible in
such a subject-matter, when the young student was
still grappling with the accumulated traditions of
Rabbinism : we know that it was so when, in the ripe-
ness of his early manhood, the young rabbi returned
to the chief scene of his education to take part in a
struggle whose issue would form the turning-point of
his career.

How mysterious is the thought that there are now
living in places, and with names unknown to us, some
who will hereafter profoundly influence at least some
of our lives. True this is of all human beings: of
Paul of Tarsus it was true in a sense which perhaps
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authority. Although this dread tribunal had been
deprived of its old power of life and death, it seems
at this period to have exercised it anarchically, and
other martyrdoms followed that of Stephen. Paul
can have had little enough in common with the high
priest under whose commission he was acting; for the
moment, as may often be witnessed, sceptical poli-
ticians and sincere fanatics were making common
cause against what they agreed to consider the new
superstition. In many a synagogue Christians were
arrested, scourged, compelled publicly to curse the
Name of Jesus: women especially, it is noted more
than once, were the objects of the violence of the
persecution. At length the work was done, as it
seemed, effectually. The little community was broken
up and dispersed, and the Sanhedrim, which claimed
to exercise jurisdiction over a large part of the Jews
of the Dispersion, turned its eyes upon the Church

i which had grown up in the important city ot

Damascus. That had better be crushed out too;
and if the work was to be done, who would do it
better than the young Pharisee, whose accomplish-
ments were notorious, and whose unflinching devotion
to the synagogue had been proved by his activity as
a persecutor ? Paul was appointed a special commis-
sioner to destroy the Church of Christ in Damascus,

. and he left Jerusalem on this errand accordingly.
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makes this at least probable for other than spiritual
reasons; the spiritual attractions of such a course
must have been to a man with his character and ante-
cedents not less than overwhelming. There, where
the Jewish Law had been given, he was led to ask
what it really meant ; what were its sanctions; what
its obligations; what were the limits of its moral
capacity; what the criterion of its weakness. There
he must have felt the inspiration of a life like
Elijah’s, the great representative of a persecuted
religious minority, the preacher of unpopular truth
against vulgar but intolerant error. Would not the
still small voice which had spoken to the Prophet,—
or rather, did it not,—speak again and again, whis-
pering those deep truths which are missed or for-
gotten or lost amid the bustle of active life, to the
new convert ? They were precious years, depend upon
it, for a man whose whole later life was to be passed
in action.

The value of such retirement, if circumstances
admit of it or suggest it, before entering on the de-
cisive work of life, can hardly be exaggerated. Many
a young man whose education is complete, as the
phrase goes, and who knows, or thinks that he knows,
what to do for himself or for his fellow-creatures, is
often painfully disappointed when his plans for imme-
diate exertion suddenly break down, and he has to
remain for a while in comparative obscurity and inac-
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already have sketched themselves before his eyes, in
a strength which would alone sustain him.

There we must leave him this evening. The pre-
paration for that life is complete: we have to consider
in another lecture what were its results to the Church
and to humanity.
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The life of man is made up of action and of endur-
ance,—of the efforts which he puts forth, of the pain,
discomfort, inconvenmience which he undergoes. And
human life is noble and fruitful in the ratio in which
it is laid out in vigorous action, consecrated by a noble
aim; and in suffering, deliberately submitted to or em-
braced from a generous motive. Nor do lives passed
in speculative thought or in religious contemplation
really lie outside this division. Such thought is, or
ought to be, an energetic, although undemonstrative,
variety of action; the thinker who is not dreaming,
the contemplative whose soul is really engaged upon
the unseen realities which interest him, is hard at
work with the organ which beyond all others is
capable of immense exertion and of distressing
fatigue. ' ‘

To pass life in an aimless indolence, to shrink from
endurance as well as from exertion, to exist but in a
state of moral coma,—this is really degrading. Life
is always and only ennobled by effort and by suffer-
ing. It is necessary to admit this—as an axiom, as a
truth fairly beyond discussion—if we are to under-
stand St. Paul at all.

L

St. Paul’s life became what it was under the influ-
ence of an overpowering conviction. He was certain
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Jewish influence. He fled to Jerusalem. To visit
Peter was, he says, a leading motive for going there.
The Christians in Jerusalem were naturally afraid of
a person who had been so conspicuous a persecutor,
and their confidence was only won by the good offices
of Barnabas, who assured them of the facts and
reality of St. Paul’s conversion and of his work for
the true Faith in Damascus. He lived for a fort-
night on terms of intimacy with St. Peter and St.
James,—our Lord’s first cousin, and the first Bishop
of Jerusalem ; and some part of this time he spent in
arguments with the Hellenistic or Alexandrian Jews,
for which his education peculiarly fitted him. He
thus excited the greatest hostility, and was obliged to
take flight by way of Ceesarea to his birthplace Tarsus.
Of his life at Tarsus during the next four years we
know nothing, except that it must have been by no
means a period of inactivity. Making his father’s home
his headquarters, he seems to have preached in the
city and its neighbourhood, as well as on the Syrian -
coast on the opposite side of the bay; and several of
the dangers and trials to which he refers in his second
letter to the Corinthians probably belong to this
period, especially his three shipwrecks and his being
publicly scourged by the Jewish and Roman autho-
rities. In the year 44, Barnabas, who was working at
Antioch, came to Tarsus to secure the co-operation of
St. Paul. The Church at Antioch had been founded
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world, and to give her greatest teachers to the work.
The decisive conviction came while the Liturgy or
Holy Communion—such is the apparent force of the
original word —was being celebrated, and the two
friends with the nephew of Barnabas set forth on
their mission.

Up to this time St. Paul had worked as a subordi-
nate—a kind of curate—to Barnabas. Like all really
great men, he was profoundly indifferent to any mere
questions of personal or professional precedence, pro-
vided that sacred principles were safe and that true
work was done. He left Antioch, still the second
Barnabas ; but after the conversion of Sergius Paulus,
the proconsul at Cyprus, the author of the Acts of
the Apostles no longer writes Barnabas and Saul,
but Paul and Barnabas. Not only is the order of
the names inverted, but the Jewish name, Saul, is
dropped, and the Roman name, Paulus, which the
apostle had probably possessed from his birth, was
exclusively adopted, with a view, no doubt, to cimn-
ciliating Gentile prejudices.

It is at this point that St. Paul’s missionary life, in its
complete form, begins. Between his leaving Antioch
in the year 48, and his arrest at Jerusalemn in the
summer of the year 58, he achieved what are popularly
known as his three missionary journeys. They do
not bear traces of any fixed plan. What plan there

1 Acts xiif. 2,
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Antioch in Pisidia, which provokes an outbreak of
Jewish hostility; at Iconium the scenes of Antioch
are repeated; at Lystra and Derbe he is among un-
civilised Pagans, who are ready to pay him Divine
honours in one mood of feeling and to stone him to
death in another. Jewish hostility was at the bottom of
the incident at Lystra; the Apostle turned homeward
by the way he came, making as sure of his work as
he could by leaving presbyters in every town, and at
last embarked at Attalia direct for the Syrian Antioch.

This was in 49, and the next year, 50, was marked
by the visit to the Apostolic Council at Jerusalem.
In 51 St. Paul set out on his second missionary
circuit. He would not take St. Barnabas’ nephew, who
had shown a want of apostolic resolution, and this led
to a separation from Barnabas himself. Silas, or
Silvanus, took the vacant place. This second journey
is on the whole the most important; it is certainly
the richest in incident and the boldest in its range.
Again the missionaries started from Antioch. They
passed through Syria and Cilicia. They revisited the
old scenes of Derbe and Lystra, where Timothy was
circumcised and taken into the Apostle’s company.
The Galatian mission followed, of which we know
little from the Acts, but much from the Letter to
the Galatian churches. St. Paul was detained in the
district by some bodily ailment, whether weakness of
the eyes, or, asis on the whole more probable, epilepsy;

G
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but this did not prevent his working as an Evangelist,
and he probably founded at least three churches in
the three chief towns of this central district of Asia
Minor, amid an amount of exuberant enthusiasm
characteristic of a people of Celtic origin, and soon to
be followed by a serious reaction. He then intcnded
10 work on the western coast of Asia Minor, and sub-
sequently on the north-east coast in Bithynia. He
was prevented by Divine intimations, and finally was
guided by a vision to cross from Troas into Macedonis.
This decisive moment marked the entrance of the
Gospel into Europe. Accompanied by St. Luke, who
joined him at Troas,he crossed, touching at Samothrace,
to Neapolis. Then follow a series of incidents to which
the greatest prominence is assigned in the narrative
of the Acts, and with which we are all familiar. The
Roman colony Philippi is the scene of the conver-
sion of Lydia, the exorcism of the slave-girl, the
scourging and imprisonment of the Apostles, the
conversion of the jailer. At the purely Greek city of
Thessalonica, the successful preaching on three Sab-
baths is followed by an attack on the house of Jason,
and his arrest, the Apostles escaping by night. At
Berea the resident Jews are capable of a more
generous bearing, and there are many converts, and
yet the Apostle had to be privately removed to secure
his safety. At Athens he is face to face with the
great traditions of the past of Greece, with the scorn

<
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and yet the curiosity of Epicureans and Stoics, with an
ancient idolatry that would leave no possible object
of superstition unvenerated. Corinth, famous even in
Pagan days for its gross impurity, is his residence
for a year and a half; it witnesses the conversion of
Crispus the ruler of the synagogue, the formal seces-
sion from the synagogue to the house of Justus, the
failure of the Jewish appeal to Gallio; and then follows,
in the spring of 54, his return, by way of Cenchrea
and Ephesus, to Jerusalem for the feast of Pentecost.
St. Paul’s third journey is clearly intended to sup-
plement and to confirm the work of his second. He
had not yet laboured at Ephesus, the capital of Asia
Minor, and one of the great centres of the ancient
world. Ephesus, to which a famous temple and
commercial interests drew together men of many
races and tongues, had a natural charm for the heart
of an Apostle. He spent three years in Ephesus, so
great was his sense of its importance to the future of
the Faith. The progress of his work was marked by
his secession from the synagogue to the lecture-room
of Tyrannus, then by his triumph over the professors
of magic, lastly by the great riot organised by the
discontented silversmiths, who made shrines for the
" great temple of Artemis or Diana, and were afraid
of losing their business. The other noteworthy point
in this circuit is his visit to Corinth, which, as we
know from his two Epistles to that Church (one of
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Macedonia and Asia Minor; then probably a year or a
year and a half in Spain ; then again he is in the East,
—at Ephesus and at Nicopolis. Even in his second
imprisonment, when his work was all but done, he
could influence such persons as Linus, who was to be
Bishop of Rome; or Pudens, the son of a senator;
or Claudia, a British princess. But, speaking broadly,
the last ten years of his life were spent more in ad-
ministering and governing the Church than in enlarg-
ing her frontiers. Before, however, we pass to this
side of his work, it is natural to ask the question,
What were the qualities which made St. Paul the
first of missionaries ?

In answering this question, I do not forget his
apostolic prerogatives. He could work miracles, and
command an inspiration, which might well seem to
place him outside and above the category of all
ordinary Christian missionaries. And yet his success,
we may be bold to say, was largely due to qualities
which any who tread in his steps,“at however great
a distance, may share. )

There are, among others, four points to be re-
marked here.

(1) St. Paul never for one moment forgets that he
is uttering a Divine Message,—that he is preaching a
Creed, not commenting on a philosophy. His Creed
was, indeed, as he told the Corinthians, the truest
philosophy ; but then it came, he believed, out of no
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nothing to get by them; they knew in their better
moments that he had given them all that was worth
having in life and in death.

(3) But side by side with this sincere and un-
affected accent of certainty, and this lofty independ-
ence of motive, St. Paul is capable of the greatest
consideration for the difficulties and prejudices of
those whom he is anxious to win. Strong men, like
strong systems, can afford to be generous; while
the uncertain or the timid are almost necessarily
suspicious and unsympathetic. Their own hold on
truth they instinctively feel is so precarious that
they cannot venture to take liberties; they will be
suspected of vacillation or disloyalty if they appear
to enter into the difficulties of others. St. Paul knew
that no weight of human authority, and no ingenuity
or strength of human argument, could touch a truth
which he had received, neither of man nor by man,
but from God and His Divine Son. But for this very
reason he could become all things to all men, that he
might by all means win some. To the Jews he became
as a Jew, that he might save the Jews. Nothing in
his whole life illustrates this quality of the tenderness
of strength which St. Paul so remarkably possessed
more strikingly than his circumcision of Timothy.
It was in his second missionary journcy, when he
was carrying with him, and distributing to the Gentile
converts that decree of the Council at Jerusalem
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sermon closes with a waming agninss unpetier vonch
i8 carefully conveyed in the familiar [ammage o e
Jewish prophets. The effeet of such a srmum was
to say, “ You suppose Christianity w be altowecher
hostile to the old faith of Ismel: on che wonorary.
Christianity is its legitimate and necessary develop-
ment; it completes that unveilmg of che Divine
Mind wbich the Jewish Law began.”

Or take the most modern, as it has been called of

St. Paul’s sermons, that which he pronocunced from
the Areopagus in Athens. Here he does mot quote
Jewish Scriptures, of which his hearers knew nothing.
He had observed, he says, that the Athenians were
particularly religious, and that, in order to be quite
safe, they even erected an altar to some “Unknown
(iol.” He is able, he says, to tell them something
about that God. They had heard of One Being Who
was the Source and Sustainer of Universal Life. They
had been taught to look at human history as an
education and discipline for some higher truth not
yot mastered. So far, they have gonme with the
preacher; now he passcs the frontier of their sym-
pathies. That all men of all nations were of one
blood, or that there was One Who stood in a uni-
vorsal relation to all, Who would judge all, Who had
risen from death to attest this His mission—this
was boyond them. Still, how skilfully is this further
step introduced, how tenderly does the Apostle feel his
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circular Epistle to the Church of Ephesus and some
other churches, but also those to the Colossians and
Philemon, and later—the tenderest of all his Epistles
—that to the Philippians. He was again engaged in
missions when he wrote to Titus and the first time to
Timothy ; when he wrote his last Letter to Timothy
he was in prison, and in full view of the now inevit-
able end.

“While the division of our Bibles into chapters and
verses has great practical recommendations, it has also
some drawbacks, and they are nowhere more obvious
than in reading the Epistles of St. Paul. Unlike St.
John, his style does not always lend itself readily to
this minute subdivision, and each of his Epistles is, as
a rule, like its several paragraphs, an organically con-
nected whole. In order to enjoy, if not to understand
him, it is well occasionally, after reminding ourselves
of the circumstances under which an Epistle was
written, to read it through at a sitting. In this way
the force and relative subordination of the arguments,
the drift of the incidental observations, the varied
play of exhortation, remonstrance, irony, affectionate-
ness, become obvious ; we are no longer dealing with
disconnected fragments, but with a complete composi-
tion which speaks for itself.

Amid all the distractions of our own day, it is
almost consolatory to reflect that the Apostolic

Church itself was disturbed by serious controversies,
H
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rivalled place in the Sacred Canon, and the gratitude
of millions of hearts, to whom he is the incessant
minister of a Truth whereby the two deepest longings
of the human soul may be satisfied,—the longing to be
" inwardly righteous, and the longing for a true inward
peace.
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was common in Christendom of that day. M. Renan
indeed seems to complain of Aquinas for regarding
Averroes with literary admiration, yet also with ortho-
dox distrust.! But the two views were equally natural,
perhaps equally inevitable. ~Christendom regarded
with dread the mass of negative and pantheistic spe-
culation which had accumulated round the works of
Aristotle as they passed through the schools of
Morocco and Southern Spain; and Aquinas selected,
as peculiarly dangerous, the theory of Averroes, of a
universal intellect, which was probably (though of this
I cannot speak) not peculiar to him among the Arab
teachers, and which seems to have had great attrac-
tions for certain minds in Christendom. Thomas felt
that man’s personality, and with it his moral respon-
sibility, was at stake, and he recurs to the subject
again and again, not merely in his book De Unitate
Intellectus adversus Averroistas, but in his commen-
taries on Aristotle and in his two'Summas. Thomas
too was jealous for the honour of Aristotle. According
to Thomas, Averroes was “non tam peripateticus quam
peripateticee philosophiee depravator.” Of this convic-
tion of Aquinas, and of the controversy it occasioned,
a controversy which was only closed centuries later
by a Bull of Leo x., there are not wanting traces
in the Commediia.

In the seventh cornice of Purgatory Statius is

1 Averroés et averroisme, p. 336.
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Par. vil 140 sqq., will see how varied is the corre-
spondence, with here and there a significant difference.

It is scarcely possible to pass into pure theology
without feeling Aquinas in almost every line. But, if
this is to be traced at all, it must be on a distinct
occasion: and to-day we take leave of him on the
threshold, if indeed it may be called the threshold, of
his work.
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~_twelve blessed spirits, in the fourth circle of his
Paradiso, making him the foremost, if not the highest,
interpreter of its glories.

L

Indeed, how high Dante places the authority of
Aquinas appears incidentally from the explanations
furnished by Beatrice in the ninth heaven, where the
poet beholds the nine choirs of angels.

On the question whether the angels were created
simultaneously with .the rest of the universe, or at a
much earlier epoch, there were two opinions current
in the ancient Church.

The belief in their earlier creation was prominently
upheld by the authority of St. Gregory Nazianzen and
of St. Jerome. In his commentary on Titus, Jerome
observes that as yet our world has not lasted for six
thousand years; “but,” he exclaims, “how many
previous eternities, spaces of time, beginnings of ages,
must we not think of, during which Angels, Thrones,
Powers, and Virtues have been serving God, and, with-
out vicissitude or measure of time, have, by God's
bidding, stood steadfast.”

On such a subject the most learned Biblical scholar
among the Latin Fathers would, until then, have been
generally considered a sufficient authority as to the
mind of Scripture; but Dante makes Beatrice reject
the opinion, on the ground that it is at variance with
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of sins in the Inferno; and St. Bonaventure, mystic
as he was, was before all things practical.

Dante’s love of Plato, and of the idealist and
mystical elements of his thought, would have power-
fully drawn him to St. Bonaventure—the Plato of the
thirteenth century, as was St. Thomas its Aristotle.
Thus the order of the deadly sins followed in the
Purgatory? is that given by Aquinas,® with the excep-
tion that in Aquinas avarice precedes sloth, accidia,
or, as he calls it, ¢ristitia ; while in Dante sloth precedes
avarice. But Dante’s order is exactly that of St.
Bonaventure?® who explains the growth and develop-
ment of deadly sin somewhat differently from St.
Thomas, while both of them differ from the order of
St, Gregory the Great in the well-known passage of the
Magna Moralia,* which is quoted by St. Thomas?
and which has shaped the discussion of this district
of moral theology in the Western Church,—except
that the place of gluttony has generally been shifted
from fifth to third, as more nearly corresponding to
‘the average development of sin in human lives.

M. Ozanam observes that the idea of the Paradiso,
in which the poet journeys through the spheres of
heaven, each of which may be more or less distinctly
associated with some form of excellence, until he
reaches the Feet of the Most High, is probably sug-

1 Cant. xiii.-xxvi. 2 1a. 2@, qu. 84, art. 4.
8 Breviloquium, Pt. iii. c. 9, ed. Freiburg, 1881, p. 225.
¢ xxxi. ¢, 17, 5 Ut sup.
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bodily senses; their ministries of grace and of justice;
their guardianship of souls, and the relationships thus
involved ; the nature, process, and reality of tempta,-%
tion on the part of devils, their power of working lying
wonders, the limits of their influence on mankind,
and the like.!

Thus, we see, when Dante wrote there was a wvast
body of authoritative language ready to his hand on
the subject which formed, if we may say so, the very
framework and staple of his poem. For from the
beginning of the Hell to the close of the Paradise he
is constantly dealing with these bodiless existences;
and to be acquainted so far as was possible with what
might be said without presumption respecting their -
life and movements was not-less than essential to
him, if he was to write at all. He is at times so
fearless, so explicit, at times so reserved and vague;
he is so altogether at ease and at home in this d
world of mystery, because he has St. Thomas behind %
him. ]

We have already seen that Dante keeps close to |
Aquinas, and rejects the authority of St. Jerome and
the Greeks, in teaching that the angels were created
coincidently with the rest of the Universe? They €
differ from men in that they consist of form without
matter; but in their form and essence they are still
conceived of as distinct (as are capacity and act), and

1 Summ. Theol. Pars i. Questt. 106-114. 2 Par. xxix. 37.
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Hence may be seen

¢ come si fonda
L’ esser beato nell’ atto che vede,
Non in quel ch’ ama, che poscia seconda.” !

This is in deference to the somewhat strained reason- -

ing of St. Thomas, in a passage in which apparently the
schoolman gets the better of the mystic. “Blessed-

ness,” he says, “ cannot consist in the action of the g

will; because the will is constantly directed towards
an absent object, and desire of such an object is clearly
not the attainment of an end but only a motion
towards an end. The will only experiences enjoy-
ment when the end which it pursues is present to it;
but an object does not become present because the
will takes pleasure in it. If then an end is to be pre-
sent to the will, something else than the action of the
will must make it so; and an intellectual end does
become present to us by the action of the intellect

whereby the end itself thus becomes present to the &

will. Thus the essence of blessedness consists at last
in an act of the intellect.” This analysis is not easily
reconciled with the general experience that the essence
of happiness does reside in the free play or exercise of
affection upon a perfect object, or with the prominence
given to the Seraphim in the received angelology of
the Church ; but Dante is in the hands of St. Thomas,
and writes accordingly.?

1 Par. xxviii, 109-111. 2 Summ. Theol. Prima Secunde, qu. 3, art. 4.
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grace—but also thar while the other powars arc
mute:
4 Mesnoria, nnelligenza. e volontade,
In atso molto pin che prima acute. ™2

Again, the passage at the opening of Purg.iv. 1-12
is in point, where he expressly notices “ tha: error
which believes that one soul above another is en-
kindled in us” When any one power of the soul
duly performs any of its functions, the soul cannot
be acted on by any other power: it is for the time
being absorbed ; it heeds not the flight of time; the
faculty, e.g., which listens is at large, that which keeps
the soul entire is bound. That two powers cannot
manifest themselves at once, as would be the case if
there were two souls, is expressly stated by Aquinas,
who considers the impossibility of two souls proved
“ per hoc quod una operatio animae cum fuerit in-
tensa impedit aliam.” 2

The guiding influence of St. Thomas is especially
observable m Dante’s references to the doctrine of
Grace. Thus he places Trajan and Ripheus—

¢ Ripheus justissimus unus
Qui fuit in Teucris et servantissimus aequi "'?
—in the circle round the pupil of the Eagle in Para-
dise. Trajan’s case is, theologically speaking, moro
disturbed by the tradition of the extraordinary power

1 Purg. xxv. 83, 84. 3 Summ. Theol. i. qu. 76, art. 8.
8 Virgil, den, ii. 427.
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ment of the great poet at the expense of the obvious
meaning of the text.

These are but fragments of a vast subject, upon
which a few dashing generalisations, perhaps less
accurate than bold, would have been more welcome.
But the truth is that a really faithful treatment of
such a theme would rather lie in a close study of the
texts of Dante and St. Thomas respectively within
some very narrow and clearly marked out depart-
ment, whether of philosophy or theology. I have only
recognised this when it was too late to act upon it.
As it is, perhaps enough has been said to show that,
if it is inaccurate to call Aquinas the most poetical of
theologians, since though he could write good hymns,
his theological methods were severely prosaic, it is
true, however, that Dante, besides being much else,
is, upon the whole, the most theological of Christian
poets.
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ideal. Dante’s anxious interest in the problems of
the time, his reserve, his distant, proud, austere
severity, not to speak of other characteristics, would
have attracted him to the less popular Order and its

founder—
¢ ’'amoroso drudo
Della fede cristiana, il santo atleta,
Benigno ai suoi, ed ai nemici crudo.” !

For Dante, St. Dominic is the “ husbandman, whom
Christ chose to place in His garden, to aid Him,”?
nay, he is “messo e famigliar di Cristo,”2 “Christ’s
messenger and companion.” Colleague of Francis, he
yet was worthy to guide the bark of Peter:

‘“ degno
Collega fu a mantener la barca
Di Pietro in alto mar per dritto segno.”4

With all Dominic’s love for knowledge and thought,
he was not, Dante saw, to be classed with the pedants
who paraded ponderous learning, and had no higher
aim beyond,—with Cardinal Henry of Ostia, the com-
mentator on the Decretals, or with Taddeo Alderotti
of Bologna, the translator of the Ethics into Italian.
St. Dominic’s love of learning was a department of
his love of an object beyond,—

¢ per amor della verace manna,
In picciol tempo gran dottor si feo ;5

his business was to look after the vine which God

1 Par. xii. 55-57. 2 Ib. 71, 72. 3 Ib. 73.
4 Ib, xi. 118-120. 5 Ib. xii. 84, 8s.
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on the most solemn of all occasions, béen assigned a
higher place than the Virgin Mother:

‘“dove Maria rimase giuso,

Ella con Cristo pianse in sulla croce.”!
But since then how different had been her lot!
Who can doubt that scores of the early Franciscan
sermons, burning with suppressed fire, are compressed
into the lines in which poverty is represented as
leading a widowed and neglected life in the Church
during the eleven centuries and more that had passed
between the Redemption and the appearance of St.
Francis—

‘¢ Questa, privata del primo Marito,

Mille cent’ anni e piu dispetta e scura

Fino a costui si stette senza invito.” 2
Dante feels it to be due to his own literary and
cultured self to decorate his reproduction of popular
Franciscan language by a reference to Lucan’s account
of Caesar’s visit to the hovel of the fisherman
Amyeclas? but he is not the less really, for the time,
controlled by the enthusiasm which he describes.
The two sanctions of the Order by Rome (sigillo
a sua religione)* accorded by Innocent 1. and
Honorius 111, though not without hesitation; the
thirst for martyrdom which leads Francis to join the
crusading host before Damietta, and then to make a

1 Par. xi. 71, 72. 3 Jb. 64-66.
8 Phars. v. 504 ; Par. xi. 68, 4 Par, xi. 93.
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He then became intimate with the Emperor Frederic
11, who was alive to his practical abilities; and, after
a chequered life, he was excommunicated as a
partisan of the Emperor, and stripped of his cowl and
his clerical privileges. Before his death in 1253 he
was reconciled with the Church, but was not re-
admitted to the Order; although, as he understood it,
it had to the end a first place in his heart, and his
last years were occupied with building a fine church
at Cortona for the Minorites.

The general result of the influence of Elias was to
introduce into the Order a standard of life and dis-
cipline much below that which was contemplated by St.
Francis. Connected with, but distinct from, this feature
of the decline were the controversies within the Order
on the nature and obligations of poverty. To discuss
these controversies would take us much too far; in
fact they only reached a final climax at a date be-
yond the lifetime of Dante. But Dante must have
been well aware of the influence of the writings of
the Abbot Joachim, and the history of the generalship
of John of Parma, 1250-1260. He must have heard a
great deal of the Zelatores or Zelantes, who appealed
to the authority of the now canonised St. Antony of
Fadua, and who were the spiritual ancestors of the
Fraticelli of the next half century. But he selects
two contemporary names to represent a long and
intricate controversy. Two prominent figures of the
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But neither the laxity of Cardinal Acquasparta nor
the morbid rigorism of Ubertino da Casale will fur-
nish this— ‘
¢ Ma non fia da Casal, n¢ d’ Acquasparta,
13 onde vegnon tali alla scrittura,
Che I’ un la fugge, e I’ altro la coarta.”?

Dante has immortalised four of the immediate
companions of St. Francis,—Bernard of Quintavalle,
his first convert, wealthy and venerable, who after
doubting the wisdom or the sincerity of Francis, at last
surrendered himself to the moral fascination of his
character, sold his property, and embraced the Fran-
ciscan rule ; (Pietro, the second adherent of St. Francis,
is not mentioned by Dante;) Egidio or Giles, another
well-to-do layman, the author of the Verba Awrea,
who lived even so late as 1272;2 Illuminato and
Agostino—

¢¢ Che fur dei primi scalzi poverelli,
Che nel capestro a Dio si fero amici.” 3
IMluminato of Rieti, who accompanied St. Francis into
Egypt; Agostino, who according to the story, died in
time to keep St. Francis company on his way to
heaven,—these owe their immortality in human
memories to Dante. But there is one Franciscan who
occupies a high place in the Commedia, and who
would have certainly lived in the history of the
Church if Dante had never sung.
1 Par, xii. 124-126. 2 Ib. xi. 83. 3 Ib. xii. 131, 132,
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He died at the Council of Lyons on July 15, 1274,
four months after the death of St. Thomas.

This coincidence of the date of the disappearance
from the scene of two men of such commanding titles
to the attention of the Church may have had more
than anything else to do with the position assigned
to Bonaventure in the Paradiso. For Dante, St.
Bonaventure is the representative Franciscan, just
as St. Thomas is the representative Dominican. In
Dante’s conception, what Thomas is to Dominic, that
Bonaventure is to Francis. Historically speaking, St.
Dominic is eclipsed by St. Thomas, while St. Francis
is most assuredly not eclipsed by St. Bonaventure.
But the real proportions of minds and characters are
rarely quite understood even by their greatest con-
temporaries ; and if St. Bonaventure could not rank
with the great Dominican, he was the greatest Fran-
ciscan who was exactly contemporary with St. Thomas.
So he is chosen to interchange the courtesies which in
those early times, as to this day, disguise a certain
rivalry between the Orders: and as St. Thomas is the
eulogist of St. Francis and the critic who bewails the
degeneracy of his own Dominicans, so St. Bonaven-
ture is the eulogist of St. Dominic, and he corre-
spondingly deplores the decline of his brethren, the
children of St. Francis.

Comparing Bonaventure with Aquinas, it must be at
once said that as a Christian thinker he is greatly his
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(B) Roger Bacon, Doctor Mirabilis, is so near a
neighbour, and such a familiar name to Oxford
residents that they may be tempted to overlook his
real importance. He was a contemporary both of St.
Thomas and Dante, born as he was in 1214, and dying
in 1292. A Somersetshire lad, of good family, he
came to Oxford, made the friendship of Grostéte, after-
wards Bishop of Lincoln, and got into trouble, political
and other, which led him to seek a change in France.
‘When he visited Paris, Scholasticism was at the height
of its activity. But instead of listening to the discus-
sions which filled the air in every school and convent,
—instead of resorting to any of the teachers whose
names were then repeated throughout Europe, Roger
Bacon sought a tutor whom he does not name, and who
was strongly unlike the rest of the world about him.
This unnamed instructor had no taste for metaphysics,
cared nothing about the nature of universals, or for
discussions which turned on the meaning of words.
While these were going on, he lived in a little labora-
tory, a dominus experimentorum, as men called him,
testing and fusing metals, inventing new weapons of
war, new implements of husbandry, new tools for
artisans ; learning mathematics, optics, medicine,
alchemy ; learning something too of Eastern languages,
Hebrew and Arabic, as well as Greek. The influence
of this odd tutor upon an apt pupil was to give to
Bacon’s mind what was then an original, what we
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him to ascribe to each of the Divine Attributes an
objectively distinct existence,—a doctrine which it
might be difficult to reconcile with that dm\érns of
the Divine Nature which is only one way of expressing
the Essential Unity of God. This passionate anxiety
to assert the freedom of the Divine Will led him into
the exaggeration of treating the moral laws of God as
arbitrary, as depending on His Will, apart from any
intrinsic necessity of His Nature, so that although
what He commands is obligatory, He might have just
as well sanctioned adultery as conjugal fidelity, or
murder as the love of our neighbour. Duns Scotus
probably would have got into trouble with the Church
if he had not, in perfect good faith, thrown the shield
of his great ability over popular devotions or super-
stitions which were struggling for recognition among
the less gifted members of his Order: just as in our
own day we have seen powerful intellects pass from
. the higher spheres of audacious speculation to fondle
some odd detail of popular practice or belief, as if in
the very spirit of paradox. Thus it was with the
Immaculate Conception. Discountenanced by St.
Bernard in the twelfth century,—deliberately rejected
by St. Thomas in the Swmma,—repudiated in the
Franciscan Order by St. Bonaventure, it was first
raised from the rank of a scarcely recognised opinion
to that of a doctrine claiming formal sanction by the
dialectical resources of Duns Scotus and when, in
o
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St. Bonaventure? We cannot say; but his silence
is even more remarkable in the case of Scotus than
in the cases of Bacon or Alexander of Hales. As
we rcad the great poem we feel that its reserves
may not be less full of meaning than its allusions, and
that currents of thought and currents of feeling—
which may some day be explored—may be the secret
of a silence which, for the present, is so interesting
because we are so entirely unable to account for it.
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